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Abstract:

This article analyzes the history and existence of Riau Malay identity politics in the modern era using various
pertinent sources. This study employs qualitative research methods, in which some relevant sources will be
analyzed using the NVivo 12 Plus software, accompanied by systematic explanations and visuals about ideas
concerning the identity politics of Riau Malays in the modern era. This study concludes that, from a historical
perspective, the efforts of the government and society in Riau Province to strengthen Malay identity have provided
hope for a brighter future for Malay culture through strategic actions based on indigenous knowledge. However,
many migrants from other regions and the lack of local government steps to strengthen the Malay culture
sustainably, this has resulted in the marginalization of the Malay culture in Riau Province. This research is an
important contribution to the local government in seeking more progressive and innovative steps in protecting the
local values of Malay culture, which are currently threatened with extinction in Riau Province. This research is a
follow-up study from the previous article, where the innovation of this study has visualized a historical review and
the extent of the existence of Riau Malay identity politics in the modern era and emphasized the importance of
Malay cultural identity for people in Riau Province.
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1. Introduction

Currently, the study of identity politics is still
classified as an issue that is often present in the public
sphere because many aspects and dimensions can be
studied and analyzed systematically from various
scientific perspectives (Damanik, 2020; Mietzner,
2020). Race, culture, political ideology, and local
preferences are just a few examples of issues that
Indonesian elites use to express their interests in
identity politics (Syam, 2020; Wang, 2021). Then in the
process, identity politics at the local level also becomes
more viscous and dominant because each region wants
to be led by its local son (Jubba et al., 2021a, 2021b;
Rafi et al., 2020a, 2020b). This commitment to a strong
national spirit is fundamental to the growth and
development of Indonesia’s Unitary State of the
Republic as a nation. However, despite Indonesia's
success in breaking down ethnic and religious divides
through civil nationalism, the ethnic identity of
community groups remains ingrained throughout its
history. This shows that ethnicity is an inherent identity
that is born from birth (Mietzner, 2020; Sabarudin,
2021). As a result, every person born in Indonesia will
be able to claim various ethnic identities, including
Javanese, Sundanese, Batak, Minangkabau, Chinese,
and ethnic Malay, which the Indonesian population
census divides into 1331 distinct ethnic groups (Badan
Pusat Statistik, 2015).

According to Damanik (2020), it is explained that
the recognition of a constructive identity paradigm will
practically become a political tool because of this
process. On the one hand, the organization of identity
will be based on ethnic politics, which can be used to
demand power-sharing. Additionally, there will also be
identity sentiments that have implications for
polarization, discrimination, and intolerance.
Historically, identity politics is nothing new because it
has taken root, especially in Indonesia. Theoretically,
the strengthening of regional (local) identity brings new
atmosphere to changes in the strategy of identity. Ethnic
identity for example has been used as a political tool to
show the existence of culture on the one hand, and

show the struggle on the other (Jubba et al., 2021a,
2021b). Thus, the interpretation of the past, the vision
of the present, and the projection of the future are
important parts of identity construction (Hardwick,
2014). The Malay people are one of the many ethnic
groups still working on defining their own unique
identity. In terms of how they relate to and interact with
one another in their respective regions, the Malay ethnic
groups in Southeast Asia and Indonesia have
fundamentally ~ different  cultural  presentations.
Therefore, Indonesian Malay cultures have evolved
because of the circumstances they found themselves in.
Because of cultural and political pressures from the
New  Order government and the cultural
homogenization of the New Order government that
contributed to the Javanese ethnicity, the Indonesian
Malay community was weakened (Alfarabi et al.,
2019a, 2019b; Asrinaldi, 2018).

The province of Riau has a strong history of ethnic
Malay identity, and this is one of Indonesia's provinces
that continues to develop and strengthen its own
identity (Artina, 2021; Suroyo et al., 2021). Riau's
Malays have a strong connection to Malays in the Riau
Archipelago, including Malays from Johor, Malacca,
Singapore, and Minangkabau (Alfarabi et al., 2019a,
2019b). The lack of strategic positions held by Malays
in Riau Province has been a major factor in the
development and strengthening of Malay identity
politics over time (Rafi et al., 2020a, 2020b). Also
contributing to a stronger sense of place in Riau is the
fact that large corporations control natural resources
there, with little regard for the needs of the local Riau
Malay community (Jubba et al., 2021a, 2021b).
Furthermore, the local Malay elites in Riau Province
took advantage of the newfound freedoms granted to
ethnic Malays by the regional autonomy policy and the
introduction of direct elections to the government
(Alfarabi, 2019). To demonstrate the Malay
community's existence, local elites have taken steps to
strengthen their own cultural identity by erecting
Selembayung flags on government buildings and
dressing in Muslim garb. Meanwhile, in the political-
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economic sector, demand for the Malays to hold
strategic positions in their territory has been put forward
(Rafi et al., 2020a, 2020Db).

Furthermore, It is also worth noting that the Riau
Provincial Government and the Riau Malay Customary
Institution (LAMR) have worked together to promote
Riau as a cultural epicenter for the Malay people
throughout Southeast Asia through the Riau Vision and
Mission 2020 initiative (Alfarabi et al., 2019a, 2019b;
Rafi et al., 2020a, 2020b). According to Albintani and
Ishak (2020), there is a risk that ethnic and ideological
conflicts will arise in response to the presence of the
Riau 2020 vision and mission set out by the Provincial
Government and Riau Malay Customary Institution as
an arena for "Malay" empowerment. Since "Malay" is
legally-structured to mean that ethnic groups in the
region must control regional power, this is the reason
why this is the case. Although Riau Province has a
higher percentage of Malays than any other province in
Indonesia, this does not apply to all ethnic groups as
shown in Figure 1.
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Figure 1. Number of ethnicities in Riau Province (Documentation of
Riau Malay Customary Institution, 2021)

In Figure 1, it can be seen that the percentage of
ethnic Malays is (37.74%), followed by Javanese
(25.05%), Minangkabau (11.26%), Batak (7.31%),
Banjar (3.78%), Chinese (3.72%), Bugis (2.27%), and
Sundanese (1.06%). When viewed from the highest
number of ethnicities, the Malays have the highest
percentage. However, when compared further with
other ethnic groups, ethnic Malays in Riau Province do
not dominate as a whole in other ethnic groups. Then,
although the political elites in Riau Province continue
to try to build their Malay identity based on culture,
language, and religion as a differentiator from
immigrant community groups, this Malay identity is
also still a subject of debate in the public sphere. For
example, the east coast community on the island of
Sumatra is considered coastal Malays and includes
Dumai, Rokan Hilir, Bengkalis, Meranti Islands, some
Indragiri Hilir, some Siak Sri Indrapura, and some
Pelalawan. Meanwhile, mainland Malays are known as
people from Pekanbaru, Kampar, Rokan Hulu, Kuantan
Singingi, and parts of Indragiri Hulu and considered
different from coastal Malays. The tendency of this

dichotomous perspective has weakened the identity
politics of Malay ethnicity in Riau and has led to a
desire for most elites in the coastal areas of Riau to
redivide Riau Province into Riau Pesisir Province
(Asrinaldi, 2018; Rafi et al., 2020a, 2020b). Based on
this, it is important to conduct this study to determine
how Indonesia faces identity politics in the modern era
based on a review of Malay identity politics in Riau
province.

2. Literature Review

2.1. Identity Politics Concept

Identity politics has been developed for a long time
and is present in various countries. Initially, identity
politics emerged in the United States (USA) in the
1970s, when the country was faced with problems
involving gender differences, feminism, race, ethnicity,
and other social groups that felt oppressed and harassed
(Sahabi & Nacho, 2020). In its development, the issue
of identity politics does not only occur in the US but
also in various other parts of the world, including
Indonesia (Suryadinata, 2019; Yuwanto, 2013). In the
Indonesian context, identity politics is more focused on
issues of race, culture, and political power (Hamidah,
2018).

Adopting a firm and positive sense of shared identity
to combat group marginalization is at the core of
identity politics (Heywood, 2014). If so, according to
Hellstrom and Tawat (2020), the struggle for political
power does involve the increasingly common use of
identity politics in everyday political practice.
Meanwhile, according to Hamilton (2021), identity
politics is always related to how to draw a clear line
between who belongs to the group and who is not.
Furthermore, the presence of identity politics is
generally more oriented toward political interests to
create opportunities and strengthen political careers, as
well as easy access to economic resources and power
(Damanik, 2020; Kolev, 2020; Sabarudin, 2021).

Several previous studies have shown that the
construction of identity politics requires interpretation
of the past, visions of the present, and projections of the
future (Dunn, 2021; Hardwick, 2014). The stages of
identity formation, according to Castells (2010), are as
follows: First, legitimate identity is the image of
institutions that regulate society and rationalize and
maintain hegemony over social actors, such as state
institutions that seek to enhance national identity by
legitimizing the identity of its member communities.
Second, resistance identity is a cycle of identity
formation by social members who are under pressure
from the domination and stereotypes of others to form
opposition and create a different identity. Third, project
identity is an identity through which members of a new
culture can define a new position in society and
fundamentally change the structure of society.
Therefore, there are many ways that the public sphere
can do to better understand the history of identity
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politics, one of which is by looking through the eye of a
systematic approach (Habibi, 2017).

2.2. The History and Existence of Riau Malay Identity
Politics

Indonesia's experience reveals that the nature of the
authoritarian regime in power has created how identity
politics can become plural and evolve. Thus, ethnic-
based identity politics in an area becomes very
dominant, including the Malay ethnicity (Alfarabi et al.,
2019a, 2019b; Hamidah, 2018; Yuwanto, 2013). After
the hegemony of the new order, the reform era became
a period in which regional identity in Indonesia was re-
established. Throughout history, cultural and political
pressures from the government during the New Order
period have weakened society, especially the Malay
ethnic community. This situation emerged because of
the cultural homogenization of the new order
government, which contributed to Javanization and
eroded the Malay identity until reform arrived (Alfarabi
et al., 2019a, 2019b). In theory, strengthening regional
(local) identity creates a new environment for changing
identity strategies. Where ethnic identity is always used
as a political tool to show the existence of culture on the
one hand, as well as show struggle on the other. So it
can be seen that identity politics is not new because it
has taken root, especially in Indonesia (Fautanu et al.,
2020).

In Southeast Asian countries, ethnic Malays are
always aware of the problems they will face as a group
(Lian, 2016). However, ethnic Malays in Indonesia
have narrowed and developed independently and are
often dictated and adapted to the circumstances they
face (Alfarabi et al., 2019a, 2019b). In the context of
Malay Identity in Riau, several previous studies have
explained that through three stages of identity formation
(legitimacy identity, resistance identity, and project
identity), the Riau people have been able to rediscover
their Malay identity during the Reformation Period
(Jubba et al., 2021a, 2021b; Rafi et al., 2020a, 2020b).
Then, in the context of local democracy, the existence
of Riau Malay culture is also still used in regional head
elections as an additional strategy in political
contestation (Rafi et al., 2020a, 2020b). Additionally,
during the COVID-19 pandemic, all cultural arts
activities that switched from offline to online impacted
the decline in the existence of Malay culture, thus
hampering efforts to inherit and develop Malay cultural
arts in Riau (Utami et al., 2021). Thus, various previous
studies have visualized the importance of Malay culture
for the people of Riau, where Malay cultural identity
has been degraded and further research is needed
regarding historical reviews and the extent of the
existence of Riau Malay identity politics in the modern
era.

3. Research Method

This study uses a qualitative approach. According to
Hennink et al. (2020), this approach can be used to

collect data about a phenomenon that is studied
systematically. The data in this study came from
primary and secondary data. The primary data in
question were collected through interviews with Malay
figures in the Riau Province. Meanwhile, secondary
data were obtained from the various online news media
content, government websites, books, journals, reports,
proceedings, and several archives related to research.
Documentation and interviews will be used to gather
information about the various points of view of key
figures in the Riau Province's Malay identity politics.

Then, NVivo 12 Plus software, which includes
concept maps and crosstab queries, was used for data
analysis in this study (Hai-Jew, 2020; Edwards-Jones,
2014). The three stages of data analysis used include:

1) The concept map analysis feature to review the
process of developing Malay identity as a concept
(node) in the study;

2) Using the crosstab query analysis feature, it is
possible to visualize the percentage results of each actor
being interviewed;

3) Synthesizing and interpreting the data from the
results of the analysis systematically.

Thus, this study analyzes the ethnic-based modern
identity politics in Indonesia.

4. Results and Discussion

4.1. Review of the History of Riau Malay ldentity
Politics

Riau Province is a Malay culture icon in Indonesia.
According to history, the term Malay has been known
since 644 AD, when Chinese writings mentioned the
word "Mo-lo-ye" who sent envoys to China to bring
agricultural products to the Chinese emperor. The word
Malay became the name of the Kingdom at that time
(Effendi, 2014). Indragiri Kingdom (1658-1838), Siak
SriIndrapura Kingdom (1723-1858), Pelalawan
Kingdom (1530-1879), Riau-Lingga Kingdom (1824—
1913), Tambusai Kingdom, Rantau Binuang Sakti
Kingdom, Rambah Kingdom, Kampar Kingdom, and
Kandis Kingdom were the Malay kingdoms in the
province (Asrinaldi, 2018). Although the Riau Malay
kingdom no longer exists due to its incorporation into
Indonesia’s Unitary State, Malay culture can still be
found in Riau Province's community and government
activities (Jubba et al., 2021a, 2021b; Rafi et al., 2020a,
2020D).

Rafi et al. (2020a, 2020b) explained that, after the
arrival of the reform era, the people of Riau Province
and their political elites have tried to strengthen Malay
identity through three phases of identity development:
legitimacy identity, resistance identity, and project
identity. Based on the results of the analysis, the
concept map of Malay identity politics in Riau Province
is shown in Figure 2.
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Figure 2. Analysis of the concept map of Malay identity politics in
Riau (Analysis using NVivo 12 Plus, 2022)

Based on Figure 2, it can be seen that there are three
phases of Malay identity development in Riau Province:
legitimacy identity, resistance identity, and project
identity. First, in the legitimacy identity phase, political
elites of the Riau Provincial Government tried to
strengthen Malay identity through policies and
discourses. The Riau Malay Customary Institution was
formed by Riau Province Regional Regulation Number
1 of 2012 to protect and preserve Malay cultural
heritage by collaborating with the Riau Provincial
Government to achieve Riau Vision and Mission 2020.
The Riau Malay Customary Institution and Riau
Provincial Government collaborate in policy-making.
The Riau Malay Customary Institution also helps
develop regional regulations, especially those about
cultural inheritance and Malay community life in Riau
Province.

Traditional Institutions and the Riau Provincial Government
(Cakaplah.com, 2019)

The Riau Provincial Government wants to preserve
and develop the Malay culture as the collective identity
of the Riau people. Then, the Riau Provincial
Government also set a vision and mission that was
extended from 2020 to 2025: "The realization of Riau
Province as a Malay Economic and Cultural Center in
a Religious and Prosperous Society in Southeast Asia
by 2025.”

Second, resistance

in the identity phase, the

development of the concept of "Melayunization” is a
concept used to respond to the negative views that were
pinned on ethnic Malays in the past, such as "Malays
are lazy people who don't work hard." Every ethnic
group, at its core, wants to have a good reputation and
even wants to do better than other ethnic groups. Ethnic
groups with negative identities will always do their best
to change their image by removing negative
stereotypes. The Riau Malay community and its leaders
are in a similar situation. They are trying to change how
people think about their tribe. In the process, the
negative stereotypes pinned on ethnic Malays have
resulted in a negative Malay identity paradigm. Thus,
through the discourse of Malay identity politics, efforts
were made to eliminate these negative views. The
process of changing this perspective includes the
inculcation of Islamic values in all Malay community
life, a concept known as "Melayunization™ which is also
reflected in the "Selembayung” in local government
buildings and Riau people's homes. Selembayung is
identification that shows the existence of Malay culture
in Riau.

Figure 4. Visualization of the use of Selembayung in government
buildings and people's houses in Riau (Salam, 2018)

In Figure 4, it can be seen that, on the roof of the
building, Selembayung is used as the most impressive
visualization sign to display. This is because
Selembayung has a philosophical meaning in Malay
identity politics itself. After the reform and regional
autonomy, the policy of using Selembayung was carried
out in stages. In particular, Selembayung is considered
to represent the relationship between humans and their
creator (God). When humans face difficulties in their
lives, they are expected to remember God, worship, and
surrender because all that is alive will eventually return
to its creator. The position of Selembayung is also
critical in Malay architecture because the values it
symbolizes are comprehensive, starting from the most
transcendent realm (divinity) to the most immanent
realm (daily life). Contemporary Malay buildings or
architecture in Riau, despite undergoing various
modifications, have never left Selembayung as part of
it. Because of its position, the government tried to
formally include Selembayung as an element of Riau
Malay identity.

Third, during the project's identity phase, the local
government and the Riau Malay Customary Institution
talked to people about how important it is to speak
Malay in Riau Province. In Riau Malay identity
politics, the Malay language is used to show that the
people of Riau are Malay. Malay is a philosophical
language that ethnic Malays use to decide whether
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Islam is an important part of their lives. Islam will
affect the Malay culture, including how the language is
used. The Malay dialect is also used to spread Islamic
ideas to keep Malay people from fighting with each
other.

Figure 5. Government socialization of communities to use Malay in
Riau Province (Hadiawan, 2017)

People in Riau think that Malays are people who
speak Malay and follow Islam. People who do not
follow Islam or use Malay in their daily lives are not
considered pure Malays. According to several studies,
the bond between Islam and Malay is compelling and
difficult to break (Ishak & Abdullah, 2012; Solihin,
2017). This can be interpreted as that Islamic references
always exist in the social practice of the Riau people
today. This is the result of the previous identification.
With their Islamic identity, the attitude of the Malay
community will be measured by these Islamic values.
Identification of Islam in the Malay perspective will be
seen when there is a phenomenon of someone who will
leave Islam, then that person is automatically deemed
out of Malay itself. The same thing will also happen
when someone who professes Islam will be said to be
Malay in the eyes of the public. Therefore, this strategy
is a way of identifying Malay as Islam and Islam as
Malay. This is a historical look at the time when the
Malay identity was being formed in Riau Province.

4.2. The Existence of Riau Malay Identity Politics in
the Modern Era

According to the research of Utami et al. (2021) it
was explained that in the modern era, there are
differences in the existence of Malay cultural identity in
Riau Province. Although not very significant, if the
Riau government and people cannot adapt to the current
situation, Malay cultural identity may decline in Riau
Province. Then, based on the results of interviews
conducted and analyzed using the NVivo 12 Plus
software, the following is a visualization of the
existence and challenges of Malay identity politics in
Riau Province:

Table 1. Crosstab query analysis on the existence and challenges of
Malay identity politics in Riau Province (Analysis using NVivo 12
Plus, 2022)

Number Concept Interviewees (Case) Percentage
(Node)

1 Legitimate  Head of the Riau 34%
Identity Province Culture

Service

Spring/Summer 2022
2 Riau Province 33%
Community Leader
3 Riau Province 33%

Political Actors

Chairman of the Riau ~ 50%

Malay Traditional

Institute

5 Riau Province 50%
Religious Leader

6 Project Riau Province 50%

Identity Political Observer

7 Riau University 50%

Academics

4 Resistance
Identity

Based on Table 1, it can be seen that each
stakeholder in Riau Province has various perspectives
related to the description of the existence and
challenges of Riau Malay identity politics in today's
modern era. First, at the legitimacy identity stage, each
actor such as the Head of the Culture Service (34%),
Community Leaders (33%), and Political Actors (33%)
has a view with relatively the same percentage. If
explored further, the three actors are of the view that the
image of the government and traditional institutions that
regulate society and maintain Malay cultural identity in
Riau fades along with the current developments. This
can be seen from the lack of traditional Riau Malay
cultural  performances that pass on knowledge to the
younger generation so that it can be preserved in
everyday life. Then, another phenomenon that shows
the waning of Malay identity in Riau is related to the
difficulty of finding Malay cultural activities at this
time, which may not survive Malay culture if it is
unable to adapt. Furthermore, because of global flows
and the entry of other identities into the Riau Malay
region, it is suspected that the Malay identity will
decline. Although the Malay identity still exists, the
global scour has resulted in the lack of understanding
the Malay identity by the Riau people. Additionally,
another factor that causes this thinning of identity is the
insincerity of the local government in realizing Riau as
the center of Malay culture today, where the Malay
tradition is displayed only in government ceremonies
but does not take root in the lives of the people of Riau
comprehensively.

Second, in the resistance identity stage, each actor
such as the Chair of the Malay Traditional Institution
(50%) and Religious Leaders (50%) places this stage of
identity with the same percentage of stigma. If explored
further, the two actors are of the view that the cycle of
identity formation in which society members are
pressured by the domination and stereotypes of others
to form opposition and create a different identity is not
found in Riau in real terms today and is very different
from the movement of people partner in developing
Riau Malay identity after the reform era. This can be
seen from how the historical records of Malay culture
have good manner in speech and dress customs.
However, there is a shift, such as the use of youth
clothing in Riau, which currently looks far from the
substance of Malay cultural identity emphasized that
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the existence of Malay culture is starting to fade in Riau
Province. Based on this phenomenon, of course, various
systematic efforts must be made so that the Malay
identity does not become extinct, such as reintroducing
Malay customs and culture to the community,
especially the younger generation from elementary
school to university level through subjects and courses.
Additionally, the use of Malay customs is then required
for all activities, both official and unofficial, forming
Malay youth organizations, and actively participating in
activities related to Malay customs and cultural habits.
Third, at the project identity stage, each actor such
as Political Observers (50%) and Academics (50%) also
has the same percentage of views. If traced
systematically, the two actors believe that creating
identity in new ways that build a new social position
and change the whole structure of society does not do
much to help the Riau Malay cultural identity move
forward. This is clear from the fact that there is a native
Malay community that is becoming less important as
more people move there from other places and bring
their customs and habits with them. Not only that, in the
use of everyday language, the majority of Riau people
in Pekanbaru City currently do not use the Malay
language, but predominantly they use the Minangkabau
language. Therefore, this phenomenon confirms the
fading existence of the Malay culture in the Riau
Province. Thus, it is necessary to strengthen the
government's efforts to develop policies in Malay
identity in regional regulations, establish Malay
monuments, and reinforce the use of the Malay
language in community activities, so that all of them
can help strengthen Malay identity in Riau Province.

5. Conclusion

The main finding of this study concludes that
substantially the existence of Malay culture has faded in
Riau Province and requires reinforcement with more
adaptive and innovative efforts.

In contrast to previous studies that only analyzed
secondary data, this study complements previous
findings that substantially review the history and
existence of Riau Malay identity politics in the modern
era and has emphasized the importance of
reconstructing Malay cultural identity in Riau Province.

From a historical perspective, the efforts made by
the government and people of Riau in the past to
strengthen the Malay identity in Riau Province have
offered hope that the future of Malay culture will be
brighter. But in fact, Riau Malay identity in the modern
era has decreased due to many immigrants from other
regions who bring their customs and culture and are
influenced by the insincerity of the local government in
realizing Riau as a center of Malay culture because it
tends to be only used and applied as a symbol during
official agendas, but not rooted comprehensively. This
then has implications for the marginalization of Malay
culture in Riau Province.

This research contributes in the form of

recommendations regarding the importance of more
progressive innovative efforts to preserve the local
values of Malay culture in Riau, which are currently
threatened with extinction to ensure the survival of local
culture sustainably. Then, this study has limitations
related to the fact that all data and arguments from
several key figures in the realization of Malay identity
politics have not been collected in Riau Province have
not yet been collected. Thus, further research is needed
to comprehensively explore data and arguments from
key actors.

Acknowledgments

The authors would like to thank the University of
Riau Institute for Research and Community Service
(LPPM), which has funded this research.

Authors’ Contributions

Ali Yusri and Tito Handoko provided the research
design, theoretical framework, and data analysis. M.
Rafi processed the data and prepared the script. Tika
Mutia and Rini Oktiwi Ningsih helped write and
prepare the paper for publication.

References

[1]JALBINTANI, M., & ISHAK. (2020). Cultural
Development and Social Identity in Riau, Indonesia.
International Journal of Scientific & Technology
Research, 9(4), 111-113. Retrieved from
https://www.ijstr.org/final-print/apr2020/Cultural-
Development-And-Social-ldentity-In-Riau-
Indonesia.pdf

[2]ALFARABI. (2019). The Symbol of the Existence
of Riau Malay Ethnic Identity in Pekanbaru. Jurnal
Kaganga, 3(1), 67-77.

[BJALFARABI, A., VENUS, A., SYAFIRAH, N.A,, &
SALAM, N.E. (2019a). Local Elites and Efforts to
Formation a New Face of Malay Identity in Post-
Reformation Indonesia. Jurnal Akademika, 89(3),
143-154.

[4]ALFARABI, A., VENUS, A., SYAFIRAH, N.A,, &
SALAM, N.E. (2019b). Media Identitas Melayu
Pascareformasi Di Indonesia. International Journal
of Multicultural and Multireligious Understanding,
6(1), 21-31. Retrieved from
https://ijmmu.com/index.php/ijmmu/article/view/58
7

[B]ARTINA, D. (2021). Government Policies in the
Preservation of Malay Culture in Siak Regency,

Riau. Jambe Law Journal, 4(2), 217-235.
https://doi.org/10.22437/j1j.4.2.217-235
[6]ASRINALDI, A. (2018). Dimensi Kekuasaan

Penghulu Adat Melayu Riau Dalam Pelaksanaan
Demokrasi Lokal. Jurnal Antropologi: Isu-Isu Sosial
Budaya, 20(2), 57-69.
https://doi.org/10.25077/jantro.v20.n1.p57-69.2018
[7]BADAN PUSAT STATISTIK. (2015). Exploring
Ethnic Data in Indonesia. Retrieved from
https://www.bps.go.id/news/2015/11/18/127/mengul



https://www.ijstr.org/final-print/apr2020/Cultural-Development-And-Social-Identity-In-Riau-Indonesia.pdf
https://www.ijstr.org/final-print/apr2020/Cultural-Development-And-Social-Identity-In-Riau-Indonesia.pdf
https://www.ijstr.org/final-print/apr2020/Cultural-Development-And-Social-Identity-In-Riau-Indonesia.pdf
https://ijmmu.com/index.php/ijmmu/article/view/587
https://ijmmu.com/index.php/ijmmu/article/view/587
https://doi.org/10.22437/jlj.4.2.217-235
https://doi.org/10.25077/jantro.v20.n1.p57-69.2018
https://www.bps.go.id/news/2015/11/18/127/mengulik-data-suku-di-indonesia.html

Yusri et al. How Indonesia Faces Identity Politics: The Review of Malay Identity Politics in Riau Province, Indonesia, Vol. 59

547

Spring/Summer 2022

ik-data-suku-di-indonesia.html

[8] CAKAPLAH.COM. (2019). Riau Malay Customary
Institution Delivers Local Content Books and Grand
Design of Malay Progress to the Governor of Riau.
Retrieved from
http://kiblatriau.com/news/detail/11209/Daerah/kota
-pekanbaru/tingkatkan-perekonomian-masyarakat-
gubri-dukung-program-lamr

[9]CASTELLS, M. (2010). The Power of Identity. John
Wiley and Sons.

[10] DAMANIK, E.L. (2020). Identity-Based
Administrative Involution in Indonesia: How
Political Actors and Community Figures Do It?
SAGE Open, 10(4), 1-13.
https://doi.org/10.1177/2158244020974015

[11] DUNN, S. (2021). Identity Politics, Justice, and the
Quest for Solidarity. Soundings, 104(4), 281-298.
https://doi.org/10.5325/soundings.104.4.0281

[12] EDWARDS-JONES, A. (2014). Qualitative data
analysis with NVIVO. Journal of Education for
Teaching, 40(2), 193-195.
https://doi.org/10.1080/02607476.2013.866724

[13] EFFENDI, R. (2014). Riau Al-Munawwarah
(Towards a Civil Society to Realize the Vision of
Riau 2020). Yogyakarta: Pustaka Pelajar.

[14] FAUTANU, I., BUHORI, M., & GUNAWAN, H.
(2020). Political Identity in DKI Jakarta Election
2017: Perspective of Nurcholish Madjid Political
Thinking. Politicon: Jurnal llmu Politik, 2(2), 87—
112. http://dx.doi.org/10.15575/politicon.v2i2.8146

[15] HABIBI, M. (2017). Analysis of Identity Politics
in Indonesia. Jurnal Universitas Muhammadiyah
Yogyakarta, 1(3), 1-22.
https://doi.org/10.13140/RG.2.2.16590.66887

[16] HADIAWAN, K. (2017). Let's Get to Know the
Variety of Riau Malay Dialects. Retrieved from
https://www.ranahriau.com/berita-2690-yukkk-
kenali-ragamnya-dialek-bahasa-melayu-riau-ini-
lengkapnya.html

[17]1HAI-JEW, S. (2020). NVivo 12 Plus’s New
Qualitative Cross-Tab  Analysis Function.
Manhattan, Kansas: Kansas State University.

[18] HAMIDAH, K. (2018). The Trend of Emerging
Identity Politics in Indonesia and the Challenge in
Fostering Social Cohesion: Lesson Learned from
Jakarta Provincial Election. KARSA: Journal of
Social and Islamic Culture, 26(1), 91-109.
http://dx.doi.org/10.19105/karsa.v26i1.1653

[19] HAMILTON, S. (2021). Imagining Polynesia:
Heritage, ldentity Politics and the Evolution of a
New Rapa Nui architecture. Journal of
Contemporary  Archaeology, 8(1), 53-88.
https://doi.org/10.1558/jca.43378

[20] HARDWICK, P. (2014). Horsing Around Malay:
Braids Horse, Islamic Piety, and Identity Politics at
Play in Singapore’s Malay Community. Journal of
the Malaysian Branch of the Royal Asiatic Society,
87, 1-19. https://doi.org/10.1353/ras.2014.0001

[21] HELLSTROM, A., & TAWAT, M. (2020). Trouble

in the Homeland: How Cultural Identity and Welfare
Politics Merge in Contemporary Danish and
Swedish Politics. In: NOROCEL, 0.,
HELLSTROM, A., & JORGENSEN, M. (eds.)
Nostalgia and Hope: Intersections between Politics
of Culture, Welfare, and Migration in Europe.
IMISCOE Research Series. Cham: Springer, pp. 19—
34. https://doi.org/10.1007/978-3-030-41694-2_2

[22] HENNINK, M., HUTTER, |, & BAILEY, A.
(2020). Qualitative Research Methods. London:
SAGE Publications. Retrieved from
https://uk.sagepub.com/sites/default/files/upm-
assets/114917 book_item_114917.pdf

[23] HEYWOOD, A. (2014). Politics. 4th ed.
Yogyakarta: Pustaka Pelajar.

[24] ISHAK, M.S.B.H., & ABDULLAH, O.C. (2012).
Islam and the Malay World: An Insight into the
Assimilation of Islamic Values. World Journal of
Islamic History and Civilization, 2(2), 58-65.
Retrieved from
https://www.idosi.org/wjihc/wjihc2(2)12/1.pdf

[25] JUBBA, H., RAFI, M., & QODIR, Z. (2021a).
Islamic Malay Identity Politics as an Effort to
Realize a Culture of Integrity. Politicon: Jurnal limu
Politik, 3(2), 88-110.
https://doi.org/10.15575/politicon.v3il.11481

[26] JUBBA, H., RAFI, M., & QODIR, Z. (2021b). The
Prominence of Islamic Malay Identity by the
Government and the People of Riau. Jurnal Sosial
Politik, 7(1), 89-98.
https://doi.org/10.22219/sospol.v7i1.12822

[27] KOLEV, K. (2020). Weak Pluralism and Shallow
Democracy: The Rise of Identity Politics in Bulgaria
and Romania. East European Politics, 36(2), 188—
205.
https://doi.org/10.1080/21599165.2019.1700954

[28] LIAN, K.F. (2016). The Politics of Racialization
and Malay identity. Asia in Transition, 1, 99-112.
https://doi.org/10.1007/978-981-287-676-8_6

[29] MIETZNER, M. (2020). Authoritarian Innovations
in Indonesia: Electoral Narrowing, ldentity Politics
and Executive Illiberalism. Democratization, 27(6),
1021-1036.
https://doi.org/10.1080/13510347.2019.1704266

[30] RAFI, M., PURNOMO, E.P., & WICAKSONO, B.
(2020a). Riau Malay Identity Politics. Jurnal
Antropologi: Isu-Isu Sosial Budaya, 22(1), 112-120.
https://doi.org/10.25077/jantro.v22.n1.p112-
120.2020

[31] RAFI, M., PURWANINGSIH, T., AFANDI, S.A,,
& PRIYANTO, A. (2020b). The Politics of Riau
Malay Identity in the Implementation of Local
Democracy. Journal of Local Government Issues,

3(2), 182-195.
https://doi.org/10.22219/logos.v3i2.12502
[32] SABARUDIN, D. (2021). Political

Communication Based on Identity Politics and
Social Networking Media in the Periode 2012-2017
DKI Jakarta Governor Election. Jurnal Komunikasi


http://kiblatriau.com/news/detail/11209/Daerah/kota-pekanbaru/tingkatkan-perekonomian-masyarakat-gubri-dukung-program-lamr
http://kiblatriau.com/news/detail/11209/Daerah/kota-pekanbaru/tingkatkan-perekonomian-masyarakat-gubri-dukung-program-lamr
http://kiblatriau.com/news/detail/11209/Daerah/kota-pekanbaru/tingkatkan-perekonomian-masyarakat-gubri-dukung-program-lamr
https://doi.org/10.1177/2158244020974015
https://doi.org/10.5325/soundings.104.4.0281
https://doi.org/10.1080/02607476.2013.866724
http://dx.doi.org/10.15575/politicon.v2i2.8146
https://doi.org/10.13140/RG.2.2.16590.66887
https://www.ranahriau.com/berita-2690-yukkk-kenali-ragamnya-dialek-bahasa-melayu-riau-ini-lengkapnya.html
https://www.ranahriau.com/berita-2690-yukkk-kenali-ragamnya-dialek-bahasa-melayu-riau-ini-lengkapnya.html
https://www.ranahriau.com/berita-2690-yukkk-kenali-ragamnya-dialek-bahasa-melayu-riau-ini-lengkapnya.html
http://dx.doi.org/10.19105/karsa.v26i1.1653
https://doi.org/10.1558/jca.43378
https://doi.org/10.1353/ras.2014.0001
https://doi.org/10.1007/978-3-030-41694-2_2
https://uk.sagepub.com/sites/default/files/upm-assets/114917_book_item_114917.pdf
https://uk.sagepub.com/sites/default/files/upm-assets/114917_book_item_114917.pdf
https://www.idosi.org/wjihc/wjihc2(2)12/1.pdf
https://doi.org/10.15575/politicon.v3i1.11481
https://doi.org/10.22219/sospol.v7i1.12822
https://doi.org/10.1080/21599165.2019.1700954
https://doi.org/10.1007/978-981-287-676-8_6
https://doi.org/10.1080/13510347.2019.1704266
https://doi.org/10.25077/jantro.v22.n1.p112-120.2020
https://doi.org/10.25077/jantro.v22.n1.p112-120.2020
https://doi.org/10.22219/logos.v3i2.12502

548

dan Bisnis, 9(2), 111-125.
https://doi.org/10.46806/jkb.v9i2.770
[33] SAHABI, O., & NACHO, 1. (2020). The

Consequences of Political Identity for a Democratic
System. Journal of Democracy and Education,
28(1), 17-28. Retrieved from
http://eprints.rclis.org/39512/1/The%20Consequence
$%200f%20Political%20ldentity%20for%20a%20D
emocratic%20System.pdf

[34] SALAM, N.E. (2018). Selembayung: History and
Development. Pekanbaru: Alaf Riau.

[35] SOLIHIN, S.M. (2017). Integration of Malay
Cultural Identity with Islamic Religion. Journal of
Malay  Islamic  Studies, 1(2), 121-128.
https://doi.org/10.19109/jmis.v1i2.3841

[36] SUROYO, PUTRA, B.M. IBRAHIM, B,
YANUAR, FIKRI, A., & BUNARI. (2021).
Implementation of Malay Culture in History Subject.
Salus Cultura: Jurnal Pembangunan Manusia dan
Kebudayaan, 1(2), 143-152. Retrieved from
https://www.researchgate.net/publication/357602169

Implementation_of Malay Culture_in_History Su
bject

[37] SURYADINATA, L. (2019). Identity Politics in
Indonesia: The Meliana Case. Retrieved from
https://www.iseas.edu.sg/images/pdf/ISEAS_Perspe
ctive_2019 4.pdf

[38] SYAM, F. (2020). Narrative and the Politics of
Identity: Patterns of the Spread and Acceptance of
Radicalism and Terrorism in indonesia. Religions,
11(6), 290. https://doi.org/10.3390/rel11060290

[39] UTAMI, R., WAHDINI, A., & YOSHUHIRO
PRAKQOSO, A.P. (2021). Virtual Art Innovations for
Maintaining the Existence of Riau Malay Culture.
Gelar: Jurnal Seni Budaya, 19(2), 148-153.
https://doi.org/10.33153/glr.v19i2.3591

[40] WANG, Y.K. (2021). The History and Future of
Identity Politics and Populaculture in East Asia. East
Asian Journal of Popular Culture, 7(2), 289-303.
https://doi.org/10.1386/eapc_00054_7

[41] YUWANTO. (2013). Politics of National Identity:
Comparative Analysis on Indonesia and South
Korea. Politika: Jurnal llmu Politik, 3(1), 117-122.
https://doi.org/10.14710/politika.3.1.2012.117-122

SEX:

[1] B/REESSE ~ M. Fn 0Hbse, (2020 4F) , FIEE
eI E NSRRIt =INE - ERRTS
AR ARE > 9 (4) , 111113, IR H
https://www.ijstr.org/final-print/apr2020/Cultural-
Development-And-Social-ldentity-In-Riau-
Indonesia.pdf

[2] B/RiERz e, (2019) . AEFE&BEANIREEA
[FEfFERYSAE - REIIER - 3(2), 67-77,

[3] ALFARABI, A., VENUS, A., SYAFIRAH, N.A,, &
SALAM, N.E. (2019 —4) , MHURESERISS J)1E
FIEE Je 18 T U SR T R Sk N B A HORTTEIFL ©

ARIATF] - 89 (3) , 143-154,

[4] ALFARABI, A., VENUS, A., SYAFIRAH, N.A,, &
SALAM, N.E. (2019b) . FIEEJE V8T 244 5 Y
=gy N NS e v Wil E G s S8 S
= ) 6(1) 21-31 B H
https://ijmmu.com/index.php/ijmmu/article/view/58
7

[5] ARTINA, D. (2021), BNE G v HE R 5
FSACBUNBUR - B IHERZRE - 4(2), 217-
235, https://doi.org/10.22437/jlj.4.2.217-235

[6] Briyr L 4fy ki » A, (2018 4F) . BN L SRES
WG T R F P RIRO IR, A5
& PR R Ak, 20 (1), 57-69.
https://doi.org/10.25077/jantro.v20.n1.p57-69.2018

[7] EFHEFERESE - (2015 4F) , PRERFDEEJETE
wom R B OE OE - W H
https://www.bps.go.id/news/2015/11/18/127/mengul
ik-data-suku-di-indonesia.html

[8] CAKAPLAH.COM, (2019) . MR 1HH
Fa1a] B N B EAR A N A PR A sk 1y
T % 4 it ° HY S|
http://kiblatriau.com/news/detail/11209/Daerah/kota
-pekanbaru/tingkatkan-perekonomian-masyarakat-
gubri-dukung-program-lamr

[9] CASTELLS, M. (2010), H#HI &, 28amif]
e

[10] A2 JE7, E.L. (2020 4E) . FIERETET
STHTENG © BUATT N E I AYI20{a7 {5
FIX— 82 XEANAHEE 10 (4) , 113,
https://doi.org/10.1177/2158244020974015

[11] M3 > S, (2021 4F) . HHBUA. 1EXFIFK
M 45 - B 22 » 104 (4) , 281298,
https://doi.org/10.5325/soundings.104.4.0281

[12] EDWARDS-JONES, A. (2014), 8 1 3% {453k 5
TTEMEEIE I - BFHERE - 40 (2)
193-195 o
https://doi.org/10.1080/02607476.2013.866724

[13] #45H, R. (2014), BB HEAR
T DISEEL 2020 AEENINE ) o BAE T
b S (T VATE XA

[14] FAUTANU, I., BUHORI, M. 1 GUNAWAN, H.

(2020 4F) , 2017 & DKI HENGR B2 Ry EDA
Sy SR T Bos AR - Bug ¢ B
wOx E 22) 87-112
http://dx.doi.org/10.15575/politicon.v2i2.8146

[15] makbkt, M. (2017 4F) . FIEJR L ESECA
Sy o BB A 2 KPR, 1(3), 1-22,
https://doi.org/10.13140/RG.2.2.16590.66887

[16] "D 77 » K. (2017 4F) , iEFA1 T s fhE
mo3 %k K o= o W H
https://www.ranahriau.com/berita-2690-yukkk-
kenali-ragamnya-dialek-bahasa-melayu-riau-ini-
lengkapnya.html

[17] HAILJEW, S. (2020), #fFiA 12 ANAHTEMEAS


https://doi.org/10.46806/jkb.v9i2.770
http://eprints.rclis.org/39512/1/The%20Consequences%20of%20Political%20Identity%20for%20a%20Democratic%20System.pdf
http://eprints.rclis.org/39512/1/The%20Consequences%20of%20Political%20Identity%20for%20a%20Democratic%20System.pdf
http://eprints.rclis.org/39512/1/The%20Consequences%20of%20Political%20Identity%20for%20a%20Democratic%20System.pdf
https://doi.org/10.19109/jmis.v1i2.3841
https://www.researchgate.net/publication/357602169_Implementation_of_Malay_Culture_in_History_Subject
https://www.researchgate.net/publication/357602169_Implementation_of_Malay_Culture_in_History_Subject
https://www.researchgate.net/publication/357602169_Implementation_of_Malay_Culture_in_History_Subject
https://www.iseas.edu.sg/images/pdf/ISEAS_Perspective_2019_4.pdf
https://www.iseas.edu.sg/images/pdf/ISEAS_Perspective_2019_4.pdf
https://doi.org/10.3390/rel11060290
https://doi.org/10.33153/glr.v19i2.3591
https://doi.org/10.1386/EAPC_00054_7
https://doi.org/10.14710/politika.3.1.2012.117-122

Yusri et al. How Indonesia Faces Identity Politics: The Review of Malay Identity Politics in Riau Province, Indonesia, Vol. 59

549

Spring/Summer 2022

NEHTDIRE, HEF=HTIN S 0EW © HEFEHTINTIA

[18] MAKiK, K. (2018 4F) . HIEEJR P9 THT>4E A7
BUBHYEFAFIE 1t = EE THIHkER © MBI
B RO RO - R AR O 2 sb
* & > 26 (1) , 91109 .
http://dx.doi.org/10.19105/karsa.v26i1.1653

[19] /R > S. (2021 4F) , ABGEF|RVE D -
W~ B BUATIHTAIIEES FHEFAYET - S
e E 8 (1) , 5388,
https://doi.org/10.1558/jca.43378

[20] "ATEE e, P. (2014 4F) . TELh3R A FEEIE
DTS kit X R EE L - T RIS
mECE - ERINF-2 KA D25GE » 87,
1-19, https://doi.org/10.1353/ras.2014.0001

[21] HELLSTROM, A. 1 TAWAT, M. (2020), tH[E
HOBRRAL © AL E IR BUE AR S A=A
B L B B R Eh & - fE ¢ NOROCEL, O,
HELLSTROM, A., & JORGENSEN, M. (4nfH - )
WIHSHE + WONSUE ~ @A EREUEHTZ X
& IMISCOE #FJE%41, bt : fiE ks, %5 19-
34 71 - https://doi.org/10.1007/978-3-030-41694-
2.2

[22] HENNINK, M., HUTTER, I, & BAILEY, A.
(2020), TEPERTTESIE, 103K - B E HRY, H
H  https://uk.sagepub.com/sites/default/files/upm-
assets/114917 book_item_114917.pdf

[23] ViE{LifE, A. (2014 £F) . BUA. % 4. BE
i3 e SR TR VAS S

[24] ISHAK, M.S.B.H., & ABDULLAH, O.C. (2012
) o D= SRS - WHEATZMMEREL
AREZE - SRR =77 52 5O - 2(2), 58-
65 o i H
https://www.idosi.org/wjihc/wjihc2(2)12/1.pdf

[25] JUBBA, H., RAFI, M., & QODIR, Z. (2021 —1)
o DT = O R Gy BUATE N LIS S BRIES ST
c BB Btin &, 3 (1) , 88110,
https://doi.org/10.15575/politicon.v3i1.11481

[26] JUBBA, H., RAFI, M., & QODIR, Z. (2021b), Z
NEJF A BT R = Sk NG HVERL - e

s & & o7 (1) , 8998,

https://doi.org/10.22219/sospol.v7il1.12822

[27] KOLEV, K. (2020), 53% 4 XAIRETE ¢
PRI SIE LS BUAHT4EE © FREKBUG
; 36 ( 2 ) , 188-205
https://doi.org/10.1080/21599165.2019.1700954

[28] Bk, K.F. (2016 %) . FiiE{bFns A B00HY

B oo B AL g gyl O 0 1, 99-112

https://doi.org/10.1007/978-981-287-676-8 6

[29] KZKgh » M. (2020 4F) . FIIEEJEVE AT ZAY Al
W d/ NS~ B rBUARITTEIE HEN -
B ¥ ( > 27 (6) , 1021-1036 ,

https://doi.org/10.1080/13510347.2019.1704266

[30] RAFI, M., PURNOMO, E.P. 1 WICAKSONO, B.
(2020 —1), BANERSHEUE « AEFIGE
R ft ik f &= A6 3K W, 22(1), 112-120,
https://doi.org/10.25077/jantro.v22.n1.p112-
120.2020

[31] RAFI, M., PURWANINGSIH, T.. AFANDI,
S.A. f1 PRIYANTO, A. (2020b), HhJ7 B3 52jih
BNk ANNEINECE o #5 BUF R ZAE
3(2) , 182-195 o
https://doi.org/10.22219/logos.v3i2.12502

[32] FEEE& T - D. (2021 ) ., 2012-2017 4 DKI
HEMR M6 h AT B BUA RT3 Y 28 S
HIEUA R - ZMEEINSRESS, 9(2), 111-125,
https://doi.org/10.46806/jkb.v9i2.770

[33] SAHABI, O. F1 NACHO, I. (2020), B&iAENT
REMERNEE - RESHEHE > 28 (1)
17-28 o i H
http://eprints.rclis.org/39512/1/The%20Consequence
$%200f%20Political%20ldentity%20for%20a%20D
emocratic%20System.pdf

[34] =hird - N.E. (2018 4F) , SEfEEEK - [R5
&g - U8 MHEREN -

[35] ZAIR, SM. (2017) . EhRZABINES G
ZRBWEL G o SRS 0 1 (2)
121-128, https://doi.org/10.19109/jmis.v1i2.3841

[36] SUROYO, PUTRA, B.M., IBRAHIM, B.,
YANUAR, FIKRI, A., & BUNARI, (2021 %)
o LRIABAE SRR HYSLN o FEEHTL
ANERRSERE, 1(2), 143152, M A
https://www.researchgate.net/publication/357602169
_Implementation_of Malay_Culture_in_History_Su
bject

[37] SUYADINATA, L. (2019), Fl1JEEJE 76 515
B & g # % = . H
https://www.iseas.edu.sg/images/pdf/ISEAS_Perspe
ctive_2019_4.pdf

[38] SYAM, F. (2020), #UF5-H4rEds « FIE B
IR SO £ YR RERIRE 2 5 - SR
, 11 ( 6 ) , 290
https://doi.org/10.3390/rel11060290

[39] UTAMI, R., WAHDINI, A., & YOSHUHIRO
PRAKOSO, A.P. (2021), #EFFENERAEFAE
IR ILZARANH » FA0 : B ZARZE, 19 (2
) , 148-153 o
https://doi.org/10.33153/glr.v19i2.3591

[40] TokHE (2021 4F) . ARG HEBUERIAR L
A SRR « FRIRATRZGE - 7 (2)
289-303, https://doi.org/10.1386/eapc_00054_7

[41] Ffe, (2013) ., ERIEINEIRIECE : EIEE
PE L FIER ERY LR « BUE  BUAZGE, 3(D)
, 117-122 o
https://doi.org/10.14710/politika.3.1.2012.117-122


https://www.idosi.org/wjihc/wjihc2(2)12/1.pdf

